
 

 

  

 

 

 

African American Burial Grounds 

Rediscovering the Past, A Template for the Future 

 

 

 

 

Brendan Elliott 

Virginia Commonwealth University 

History 490-902: Richmond Cemeteries 

May 12, 2011 

Dr. Smith 

 

 

 

 

 

 



2 
 

 

  

Illustrations 

Figures 

1. Sankofa of Burial 101 at the New York African Burial Ground   34  

compared with the coffin of Asa Bulkeley in Colchester, Connecticut. 

2. Freedmen’s Cemetery Memorial Park      35 

 

 

 

 

 

 

 

 

 

 

 

 



3 
 

 

 

 Beneath the streets we traverse and the buildings we occupy lay the history of people 

who were subjugated, buried, and forgotten.  Recent movements have sought to reclaim and 

understand the lives of enslaved African Americans through mortuary archaeology, which brings 

recognition to their contributions and fulfillment to those who have sought to understand their 

ancestry.  Until the 1966 National Historic Preservation Act, the federal government was not 

mandated to preserve historical and archaeological sites.  This resulted in the destruction or 

alteration of many sites relevant to American history.  Among these historical and archaeological 

sites were the African American burial grounds.  These sites were often unmarked, certainly 

unrecognized, and had faded from the memories of everyone as if to forget the horrors of 

America’s peculiar institution.  Without legislation, few were looking to preserve history through 

archaeology at construction sites, certainly not African American burial grounds.  As African 

American burial grounds were closed, their existence faded from history and was often excluded 

from the written record as redevelopment projects concealed their presence. 

 It is not uncommon to hear comments such as “the Jews have moved on, why can’t 

blacks,” or perhaps “blacks need to forget a little,” and maybe even “slavery is not relevant 

anymore.”  Statements such as these, which are pejorative, suggest the speaker has little 

understanding regarding the condition of slavery.  For example, American society understands 

the Holocaust and the subjugation of the Jewish community, and most importantly, people are 

able to discuss the event reasonably and in an educated manner, expressing sorrow and regret for 

the atrocities the Jewish people encountered.  Excluding a few radicals, the Holocaust is talked 

about factually, not based on prejudicial opinions or geographic biases.  Appropriately, a 

Holocaust museum is located in our nation’s capital to honor and commemorate those who 
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perished.  To date, there is no such museum of equal importance dedicated to the enslaved who 

were subjected by the American institution of slavery.  Further, the Holocaust museum serves as 

a means of education and the preservation of the atrocities that occurred, so that we may forever 

recognize their struggle.   

 Meanwhile, slavery museums and sites dedicated to commemorate, educate and explain 

the lives of the enslaved are uncommon.   Our society needs a deeper understanding of slavery 

and the African descendents deserve a better understanding of their ancestors.  As Dr. Bernard 

Moitt, a Professor of History at Virginia Commonwealth University said, “our children may 

understand the Holocaust better than they understand slavery.”1  This is problematic because it 

alludes to the idea society generally places little credence in understanding slavery in its entirety 

which prevents comprehension, discussion and recognition.  People remain squeamish and 

society avoids this topic as Europeans avoided the plague, or most poignantly, as the enslaved 

attempted to avoid the whip, rape, deprivation, and the brutal lives they endured on the 

plantation.  No longer is there an excuse or rationale for avoidance or squeamishness, slavery is a 

fact of American history that should be well understood in its entirety and it begins with 

recognizing, remembering, and commemorating the dead. 

 This article will discuss the progress that may be achieved through the rediscovery of 

African American burial grounds.  Accordingly, three African American burial grounds will be 

analyzed to depict the archaeological processes each project followed, their subsequent findings, 

methods of education and pubic outreach, community involvement, and the means by which the 

enslaved and free blacks were appropriately commemorated.  Accordingly, I will suggest how 

many of these processes could affect the Richmond Burial Ground for Negroes.  On a broader 

                                                             
 1 Bernard Moitt, personal conversation, Richmond, VA, April 12, 2011. 



5 
 

 

scale, I hope this article reinforces the importance of African American burial grounds, their 

significance within the African community, and the untapped potential they hold to exploring 

America’s past, and a means by which to unite the community. 

 Archaeological work is also important for the ancestors of the enslaved.  It seems 

reasonably logical to assume many Anglo-Americans can trace their ancestry at least five if not 

six or seven generations back and arrive at conclusions regarding immigration, religion, 

occupations, births and deaths.  However, for many African Americans this is impossible.  Their 

understanding of family and lineage hinges on efforts to recover the past through archaeological 

work at burial grounds.  Even so, they will remain in the dark about family specifics because 

even the most earnest effort will result in generalizations.  This is not to diminish the importance 

of such work, but conversely, to illustrate the hardship of the unknown they confront presently. 

 Since the 1980’s, several African American burial grounds have been discovered, often 

by chance.  Each site is unique, providing contributions to the historical and archaeological 

record of African Americans.  As a result of their discovery, African descendents have been 

enabled to rediscover their past and reconnect with their ancestry.  Further, society has been 

afforded the chance to properly recognize and commemorate those who contributed to the 

development of America in a subjugated state.  The First African Baptist Church burial ground in 

Philadelphia, Pennsylvania, The New York African Burial Ground in New York City, and the 

Freedmen’s Cemetery in Alexandria, VA, exemplify the progress which can be made through 

archaeology and community engagement.  I hope to determine the impacts each archeological 

effort had on its respective city and demonstrate the potential progress that could be made in 

Richmond through archeological work and memorialization of the Richmond Burial Ground for 

Negroes.  
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First African Baptist Church and the New York African Burial Ground 

 Historical Overview 

 The First African Baptist Church was established in 1809 when thirteen members of the 

First Baptist Church located in Philadelphia formed their own congregation.  In 1813, this group 

built a meeting house on Tenth Street and reported sixty-one members within their congregation. 

Several years later in 1816, the Fist African Baptist Church divided, forming two congregations.  

The original African American congregation continued to worship at the Tenth Street location 

whose cemetery was in use from 1810 through 1822.  The “splinter” group relocated to Eighth 

and Vine Streets in 1824 and their cemetery was operational through 1842.  In the 1850’s, 

shortly after the cemetery was closed, a row of houses and a factory were built over the 

cemetery.  Later, in the 1960’s, these buildings were demolished to facilitate redevelopment.  It 

is important to remember that while those buried at both cemeteries were free blacks, they were 

formerly enslaved African Americans who migrated north, and consequently, were subjected to 

the same sense of abandonment and lack of recognition in death, that the enslaved were 

accustomed to in life.   It was less than a decade before their remains were covered by 

redevelopment.  In November of 1980, excavation equipment working at the site of the 

commuter rail project at Eighth and Vine Street in Philadelphia, Pennsylvania, discovered a 

coffin located six feet below ground.  Subsequent research performed by archaeologists from 

John Milner and Associates revealed this was the site of a forgotten cemetery belonging to the 

First African Baptist Church.   

 The First African Baptist Church existed during a time in which Philadelphia served as a 

center for free African American life.  As a result, the African American community steadily 
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grew from a base population of 4,200 in 1800, to almost 11,000 in 1850.  Members of the First 

African Baptist Church were unprivileged, held basic and unskilled occupations, and settled into 

lofts and cellars within Philadelphia’s alleys and courts.2  Despite their low economic and social 

classification, African Americans in Philadelphia flourished and represent a thriving group of 

people who created institutions to support their needs including churches and “fraternal 

organizations.”  In fact, Frederick Douglas believed that Philadelphia held the destiny of African 

Americans.3  It is apparent from this short history that African Americans contributed heavily to 

society and subsequently, deserved acknowledgment of their efforts, recognition of their 

struggles, and proper commemoration. 

The New York African Burial Ground dates from the seventeenth and eighteenth 

centuries.  It is a six and a half acre burial ground for enslaved African Americans and free 

blacks located in lower Manhattan in New York City.  Specifically, this burial ground was in use 

from the 1600’s through 1796 as a municipal burial ground outside the walls of the city for the 

enslaved who were prohibited from being buried in church cemeteries.  Additionally, executions 

enforced through hanging and burning were carried out within the burial ground following the 

“African revolt of 1712,” and the proposed “revolt of 1741.”  Also of significance was the role of 

New York University medical students who stole bodies to perform autopsies and dissections.  

While many of the enslaved were able to “assert their humanity and respect their own culture”4 

within this burial ground, they confronted resistance when doing so as colony leaders objected to 

night burials, the use of palls, and any symbols of adornment.  Colony leaders also believed 
                                                             
 2 John P. McCarthy, “Material Culture and the Performance of Sociocultural Identity: Community, 
Ehtnicity, and Agency in the Burial Practice at the First African Baptist Church Cemeteries, Philadelphia, 1810 – 
1841,”in American Material Culture: The Shape of the Field (Winterthur, Delaware: Henry Francis du Pont 
Winterthur Museum, 1997), 367 – 368. 
 3 McCarthy, “Material Culture and the Performance of Sociocultural Identity,” 366-367. 
 4 Michael L. Blakey. “The New York African Burial Ground Project.  An Examination of Enslaved Lives, A 
Construction of Ancestral Ties,” Transforming Anthropology 7, no.1 [1998]: 53. 
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burials were used as meeting places to discuss resistance and coordinate revolt.  Like the burial 

grounds of the First African Baptist Church, the New York African Burial Ground was 

eventually forgotten when the land was covered with fill and redeveloped in the early nineteenth 

century. 

 The New York African Burial Ground has largely been preserved due to its location 

within a topographical region in New York City that required fill and land alteration for the 

construction of buildings.  Due to the preservation of this burial ground, archaeologists have 

been able to conduct extensive scientific studies resulting in the advancement of our 

understanding regarding the enslaved and their means of survival in the North where they were 

subjugated, beaten, murdered, deprived and starved.  Accordingly, scientists have depicted the 

diets many consumed and subsequent malnutrition, disease, and general health including heights 

and proportions.  Further, scientists have suggested how the enslaved died, the funerary methods 

they practiced, and through material culture, have uncovered religious preferences and origins.  

The New York African Burial Ground has, and continues to prove beneficial in yielding 

important results while also serving as a source of education.  Community engagement has 

heavily influenced this project which has included, and welcomed many African Americans to 

the process of exploring their ancestry while contributing to the ideas and goals of 

commemoration. 

   The New York African Burial Ground was rediscovered in 1991 when Research 

conducted by the Advisory Council on Historic Preservation and the New York City Landmarks 

Preservation for the General Services Administration suggested the presence of an African burial 
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ground on the proposed site of a federal office building.5  This burial ground constitutes the 

largest known colonial African burial ground which is estimated to hold between ten and twenty 

thousand first generation Africans.   Additionally, this project marks the most comprehensive 

archeological undertaking of its kind to date. 

 

First African Baptist Church and the New York African Burial Ground 

 Archaeological Process  

 The archaeological process of the First African Baptist Church was a multi coordinated 

effort that resulted in the excavation and re-internment of two hundred and twenty-five free 

blacks.  Artifacts were discovered in many of the coffins enabling archaeologists and historians 

to study their material culture and the ability to assimilate a history of those buried within the 

cemeteries.  The discovery of the first coffin six feet below ground in November of 1980 served 

as the initial building block on which a multitude of entities including state and federal 

government, private firms, and the community, worked together.  This type of involvement 

ensured the projects benefitted African Americans and the community at large through 

education, commemoration and memorialization.  John Milner and Associates voluntarily 

welcomed the public to view and receive instruction on their archaeological efforts which 

brought attention to, and recognition of, the African American burial grounds.  In this way, their 

efforts were dedicated to public outreach and scientific study, a rare but welcomed effort that 

enabled many African Americans to reconnect with their ancestors and have an active role in the 

                                                             
 5 Warren R. Perry and Michael L. Blakey, “Archaeology as Community Service: The African Burial Ground 
Project in New York,” in Lessons from the Past: An Introductory Reader in Archaeology [Mountain View, California:  
Mayfield Publishing, 1999],  3.  

 



10 
 

 

direction of the project.  Others, white and black, were able to visit, receive instruction, and 

enhance their understanding and appreciation of free blacks, who were formerly enslaved.   

 Meanwhile, John Milner and Associates was also conducting scientific studies on the 

remains of the enslaved to determine their health, age, mortality, and acculturation as well as 

studies related to their material culture form artifacts found in coffins. John Milner and 

Associates focused their archaeological efforts on exploring the “acculturation, mortality, and 

health factors”6 of the African Americans buried within the two cemeteries of the First African 

Baptist Church.  The Eighth Street cemetery was excavated in 1983 through 1984 resulting in the 

recovery of 140 individuals.  Archaeologist Michael Parrington was the director, and this 

excavation was performed under contract with the Redevelopment Department of 

Transportation, Federal Highway Administration, and the William Penn Foundation.  The Tenth 

Street site was directed by archaeologist John McCarthy in 1994 and was also excavated for 

Redevelopment Department of Transportation the Federal Highway Administration.  It was 

determined that bodies from the cemeteries would be exhumed and sent for scientific study at the 

Smithsonian Institution under the direction of Dr. J. Lawrence Angel and following study, the 

bodies would be re-interned at Eden cemetery. 

The excavation of the First Baptist African Church burial ground represents a complete 

effort dedicated to community engagement, education, scientific study, commemoration, and 

memorialization.  The results enhanced the knowledge and appreciation of many regarding 

African American burial grounds, and slavery.  This has brought recognition to many who were 

once forgotten and disregarded. 

                                                             
 6 John L. Cotter, Daniel G. Roberts, and Michael Parrington.  The Buried Past:  An Archaeological History of 
Philadelphia [Philadelphia: University of Pennsylvania Press, 1992], 284. 
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Unlike the First African Baptist Church archaeological effort handled by John Milner and 

Associates, the New York African Burial Ground was controversial from the beginning and 

represents a struggle between economic expediency on behalf of the city versus proper 

acknowledgement demanded by the community.  Initially, the General Services Administration 

contracted Historic Conservation and Interpretation to conduct the archaeological work at the 

New York Burial Ground and the Metropolitan Forensic Team from Lehman College to conduct 

studies on the remains excavated.  However, both were encouraged to abide by a one year 

schedule which is representative of the struggle both encountered between the city’s economic 

tendencies and the community’s concerns over proper methods of excavation, storage, study, and 

re-interment.  Whether Historic Conservation and Interpretation and the Metropolitan Forensic 

Team were under pressure from the city, or decided to disengage themselves from community 

involvement, they began work without consideration and input from the community in violation 

of the National Historic and Preservation Act of 1966.  Additionally, there “were basic scientific 

requirements for the preservation of the site’s history, with which the Federal Government had 

not complied.”7 Surprisingly, and perhaps the most critical element of the National Historic and 

Preservation Act of 1966 related to this project, requires public participation.  The public 

reserves a range of rights from halting excavation work to the planning of memorials and 

monuments.8  However, no such engagement existed between the government or the 

archaeological firms and the community.  In fact, all four hundred bodies were removed in a 

year’s time and stored inappropriately at Lehman College in newspaper shrouds.  As a result, 

people, many from African descent, protested, held vigils and even religious ceremonies.  It 

became evident that the entire process was handled disrespectfully and in a manner to facilitate 

                                                             
 7 Blakey, “The New York African Burial Ground Project,” 54. 
 8 Ibid., 54. 
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the economic mandates of the city versus respect, acknowledgment, remembrance, education, 

and commemoration.   

Members of the public, mainly those of African descent reacted to the unprofessional 

methods of Historic Conservation an Interpretation and the Metropolitan Forensic Team from 

Lehman College.  African Americans demanded scholars with a background, training, and 

education in African American history manage the recovery, study, and re-interment of their 

ancestors after archaeological work began without community input.  African descendants 

sought to “insure that the spiritual, cultural, and inspirational significance of the site and its 

contents were subject to African-centered paradigms and scholarship,”9 and “demanded 

incorporation of African descendant voices and histories.”10  Further, the community insisted 

those assigned to the project have education and experience related to African diasporic studies, 

and likewise, a commitment to help reclaim the past.11  It was under these conditions in 1993, 

members from John Milner and Associates and The Cobb Biological Anthropology Laboratory 

of Howard University submitted proposals conforming to the concerns of the community.  In 

fact, Dr. Blakey of The Cobb Biological Anthropology Laboratory of Howard University was 

willing to forgo scientific study of the bodies and re-inter them with commemoration had the 

community asked him to do so.  However, he concluded that if the community requested 

scientific study it would be within correct and appropriate scientific guidelines.  Accordingly, 

their research design included three research questions which evolved through the voices and 

engagement of African descendants.  They proposed exploring the population and geographic 

origins of those buried, determining the physical quality of life for the enslaved Africans, and 

                                                             
 9 Perry and Blakey, Archaeology as Community Service, 3. 
 10 Ibid., 3. 
 11 Ibid., 3. 
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determining what could be uncovered about the bio-cultural transformations of these people from 

African to African American identities.” 12  Later, in 1995, a fourth question was added which 

sought to explore the possible modes of resistance.  

In 1993, when these two entities assumed control, it became clear the project was placed 

in competent and caring hands.  Both entities conducted the necessary work in a professional 

manner while accepting and implementing community input.  John Milner and Associates 

transferred the archaeological artifacts and materials to their Foley Square Lab while the Cobb 

Biological Anthropology Laboratory transferred the remains of four hundred and twenty-six 

humans to their facility at Howard University.13  Here the artifacts and bodies were studied to 

compile a complete understanding of the enslaved Africans, seeking to bring the stories of those 

buried for nearly four centuries back to life. 

First African Baptist Church and the New York African Burial Ground 

 Findings 

 Archaeological work revealed information relating to the acculturation of the African 

Americans buried in both cemeteries.  Acculturation is the concept of one cultural group 

adopting the cultural habits of another.  Typically, the inferior or minority group adopts or 

accepts influences of cultural habits from the dominant group.  This relates directly to the 

Herskovits-Frazier debate in which Melville Herskovits “emphasizes the importance of West 

African cultural carryovers in the formation of African American culture, relying primarily on 

data from the Caribbean and continental South America.”14 E. Franklin Frazier, on the other 

                                                             
 12 La Roche, Cheryl J., and Michael L. Blakey.  “Seizing Intellectual Power: The Dialogue to the New York 
African Burial Ground,” Historical Archaeology 31. No. 3 [1997]: 86. 
 13 Perry and Blakey, Archaeology as Community Service, 4. 
 14 McCarthy, “Material Culture and the Presence of Socioculutral Identity,” 364. 
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hand, argues that “African American culture is an imperfect imitation of European American 

culture”15 which is directly correlated to the devastation of slavery on the African.  Frazier’s 

argument assumes enslaved Africans did not retain their culture through the horrors of slavery.  

As a result, Frazier believes they adopted a culture heavily influenced by the European American 

culture.16  Archaeological work at African American burial grounds is reaffirming Herskovits’s 

argument that Africans retained their culture.  This was evident throughout the First African 

Baptist Church cemeteries where evidence of African culture was found.  Looking beyond the 

borders of America in places such as Barbados, Jamaica and other British and French sugar 

colonies this concept is corroborated.   Because burial practices are static amongst cultural 

traditions, they present a reliable source of information in the study of acculturation.  The 

practices in Philadelphia at the First African Baptist Church suggest free blacks, who were 

formerly enslaved, retained African burial tradition which also implicates they retained African 

religious tradition and thus, their indigenous African culture. 

 Archaeologists found coins, shoes, and ceramic plates either in the coffins or immediately 

above a few burials in the First Baptist African Church cemetery.  These artifacts serve as 

evidence suggesting African culture was retained by the free blacks and asserted in the New 

World.  Further, archaeologists uncovered burial practices of non-western tradition.  Rather, the 

practices are indicative of, and suggest West African influence and Creole slave culture.17  While 

the orientation and position of the burials suggest Western tradition with their heads facing the 

west and bodies laid in the supine position; evidence of coins, shoes and ceramic plates suggest 

otherwise.   

                                                             
 15 McCarthy, “Material Culture and the Presence of Sociocultural Identity,” 364. 
 16 Ibid., 365. 
 17 Ibid., 372. 
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Traditionally throughout history, coins have been placed on both eyes of the dead; 

however, archaeologists at the First African Baptist Church found single coins placed on the 

chest of individuals in eight of the burials.  Archaeologists and historians are unable to 

definitively say what this practice represents, but they know in “the classical world a single coin, 

was customarily placed in the mouth of the deceased in order to pay Charron’s fee for ferrying 

the dead across the River Styx.”18  Because African’s generally believed death served as a 

“release of spirits” which represented the beginning of a journey, many believed it was custom to 

place a single coin on the chest of the dead to help pay the way of their soul back to their 

homeland. 

 Single shoes were found in six burials alluding to a symbolic meaning related to the 

journey of the soul in the afterlife.   These too are thought to represent, and influence the journey 

of the soul, correlated with a “black folk belief that the burial of a shoe will keep the devil 

away.”19  Further, the placement of a single shoe on top of the coffin represents a means by 

which to inhibit the dead from returning to “the land of the living.”20  Shoe symbology offers a 

unique insight into the mortuary cultural beliefs rooted in African tradition that transcended the 

middle passage, the horrors of slavery, and most importantly, survived against the wishes of the 

plantation.  The ability and commitment of free blacks and the enslaved to practice their 

indigenous cultural traditions enabled them to persevere.  Most importantly, this suggests a form 

of resistance and, while they conformed to English traditions to appease their masters, they 

privately practiced their cultural beliefs which we are now able to examine through mortuary 

archaeology at African American burial grounds.  This enables archaeologists and historians to 
                                                             
 18 Michael Parrington and Janet Wideman, “Acculturation in an Urban Setting: The Archaeology of a 
Black Philadelphia Cemetery,” Expedition 28, no. 1 [1986]: 61.  
 19 Ibid., 61. 
 20 Ibid., 61. 
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advance our understanding and knowledge of African cultural traditions, and for many African 

Americans to develop an appreciation and understanding of their cultural heritage and that of 

their ancestors. 

 Ceramic Plates were found in two burials of the First African Baptist Church and were 

located on the stomachs of both.  Frankly, this finding does not necessarily represent anything of 

significance primarily because it has been recorded throughout many cultural traditions.  

However, two general theories exist.  Records of this tradition exist in England which could 

represent an assertion of English traditions implanted on Africans that were practiced in 

America.  Additionally, it could also be a representation of West African tradition mentioned in 

many “ethnographic sources, folklore, and oral histories”21 in which artifacts were commonly 

left for the dead, and used in the afterlife.22  It was believed that the last item used by the 

deceased should be placed in the grave to protect the spirit in the afterlife and to prevent them 

from returning and harming the living.  The symbolic meaning of ceramic plates placed in graves 

remains unknown but archaeologist feel certain it represents a form of acculturation.  It seems 

misguided to believe every artifact would and should suggest African cultural tradition, so in this 

light, the items found, African or not, provide a complete and accurate understanding of the lives 

and processes of acculturation Africans in America passed through. 

 Through bio-archaeology, Dr. Angel of the Smithsonian Institution was able to provide a 

detailed demographic of those free blacks who were buried in the First African Baptist Church 

cemetery.  Of one hundred and forty burials, seventy five bodies were suitable for study.  Of 

these, Dr. Angel determined there was a fairly balanced female to male ratio of thirty nine to 

                                                             
 21 Parrington and Wideman, “Acculturation in an Urban Setting,” 61. 
 22 Ibid., 61. 
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thirty six and their corresponding average ages of death were 38.9 years compared to 44.8 years.  

This insinuates males lived 5.9 years longer than females on average.  Interestingly, this 

contradicts the standard, even for the enslaved where women typically outlived men.  In fact, if 

you look at the immigration patterns of the enslaved in the Caribbean, a sixty to forty male to 

female ratio is evident due to the male slaves’ higher susceptibility to mortality.  Dr. Angel’s 

findings allude to an important contrast.  Further, Dr. Angel’s demographic findings concluded 

there were thirty-three infants aged less than twelve months, fourteen young children aged one to 

five years, thirteen children aged five to sixteen years, twenty-seven young adults aged sixteen to 

thirty-four years, thirty-six middle-aged from thirty-five to fifty-four years and twelve older 

adults fifty-five and up.  Dr. Angel also determined the child birth rate was around 2.2 births per 

woman which “is similar to the two per female rate of a corresponding eighteenth-century slave 

sample.”23  Through study on the muscles of the bodies, Dr. Angel established the occupations 

free blacks likely held.  These were identified through markings left on their bones compared 

with historical records.  Dr. Angel also discovered evidence of nutritional deficiencies, and 

genetically, he concluded there were indications of white mixture. 

 Dr. Angel’s results on demography, life expectancy, childbirth rate, nutritional indicators, 

stature, tibial bowing, skull base height, pelvic brim index, occupation, pathology, fracture, and 

genetic traits and mixture enable archaeologists and historians to formulate an accurate account 

regarding the lives of African Americans during this period.  In this case, it has enabled 

historians to build an accurate history of the unknown which details how Africans lived and died 

in America during the early nineteenth century in Philadelphia.  Scientific study has enabled 

                                                             
 23 J. Lawrence Angel, Jennifer Olson Kelly, Michael Parrington, and Stephanie Pinter, Life Stresses of the 
Free Black Community as Represented by the First African Baptist Church, Philadelphia, 1823 – 1841.” American 
Journal of Physical Anthropology 74 [1987]: 219. 
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African Americans to have an understanding of their ancestry and because there are indicators of 

genetic similarities within the cemetery, it may even allow them to reconnect with family.  

Through scientific study, bio-archaeologists can turn back time, discover how people lived, and 

reconnect a culture with their ancestry, while providing everyone with a true sense of their 

struggles and accomplishments. 

 Dental Morphology, Non-Metric Phenotype Traits, Craniometrics, and Molecular 

Genetics were used by Dr. Blakey and his team at Howard University to study and analyze the 

remains of the enslaved.  Scientists have concluded the enslaved originated from West and 

Central Africa but are unable to identify specific ethnic groups and geographic locations.  The 

craniometrical data suggest those exhumed had connections to the Akan-speaking Ashanti of the 

Gold Coast, present day Ghana.  Further connecting those exhumed to the Akan-speaking society 

is the “string of 111 glass beads and cowrie shells around the waist of one woman’s burial.”24  

Further, a “quartz crystal and examples of shells buried with human remains point to a variety of 

African society’s burial customs, about which we might never know a more specific 

affiliation.”25  These artifacts seem to assert West and Central African ties but again, pinpointing 

ancestry to a specific ethnic group may prove impossible.  What is important is that African 

Americans now have reference to a rather specific geographic area to base their ancestry and 

history.  African Americans can look to West and Central Africa and evaluate rituals they may 

share, and gradually build an understanding of their lineage. 

   In addition to the cowrie shells, and quartz crystal found, perhaps the most significant and 

certainly the most symbolic item found is the Sankofa; a heart shape symbol which was 

                                                             
 24 Blakey, “The New York African American Burial Ground Project,” 55. 
 25 Ibid., 56 
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discovered tacked to the top of a coffin in burial 101.  Some historians have suggested the 

Sankofa is a symbol of West African culture further establishing the origins of the enslaved to 

West Africa.  This embellishment “signifies the connections between the past, present, and future 

ancestors and the living.”26  While the New York African Burial Ground has adopted the 

Sankofa as its symbol, and relied heavily on the connection to Africa, many object to the 

physical interpretation and subsequent cultural meaning.  Erik Seeman argues the heart shape 

symbol found on top of the coffin in burial101 was not that of a Sankofa but more likely, an 

Anglo-American heart shaped symbol prevalent in Anglo-American burial practice.27 Illustration 

one on page thirty-five compares burial 101 at the New York African Burial Ground to the coffin 

of Asa Bulkeley in Colchester, Connecticut.  If Seaman’s assertion is true, this suggests the 

enslaved Africans adopted aspects of Anglo-American burial practice.  This might also indicate 

Anglo-American involvement.  The finding by Seeman surely warrants additional study.  As a 

result, the National Park Service and others have adjusted their statements to indicate the 

Sankofa “may” indicate West African influence. 

 Through the excavation of the New York African Burial Ground, archaeological study 

revealed funerary practices of the enslaved.  This is significant because it depicts acculturation 

and also serves as a method to explore the origins of the enslaved.  The New York African Burial 

Ground funerary practices were “uniform, with more than 90 percent of the remains placed in 

coffins, shrouded, and laid out with head-to-west orientation.”28  Archaeologists found items of 

material culture such as necklaces, waist beads, and wristlets” adorning “men, women and 

                                                             
 26 Blakey, “The New York African American Burial Ground Project,” 56. 
 27 Erik R. Seeman, “Reassessing the ‘Sankofa Symbol’ in New York’s African Burial Ground,” William and 
Mary Quarterly 67, no. 1 (January 2010): 108 – 109. 
 28 U.S. General Services Administration.  New York African Burial Ground History Final Report, by Edna 
Greene Medford, Ph.d., ed [Washington, DC: Howard University, 2006], 183. 
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children.29  This suggests the enslaved in New York retained African customs.  These items are 

significant because in “African societies, beads hold ceremonial significance at every stage of 

life: at birth, puberty, initiation, marriage, procreation, old age, death, and finally, entry into the 

community of ancestors and spirits.”30  Like the First African Baptist Church, these items found 

at the New York African Burial Ground protected the living from evil and indicated wealth, 

social status, and when worn around the waist, fertility of the wearer.31  Archaeologists also 

found shells which are a significant aspect of African mortuary custom serving to “enclose the 

soul’s immortal presence.”32  Additionally, shells are “a metaphor for water: The shells stand for 

the sea.  The sea brought us, the sea shall take us back.  So the shells upon our graves stand for 

water, the means of glory and the land of the demise.”33  All items retrieved by archaeologists 

suggest the enslaved retained their African customs and the presence of these items is beneficial 

in identifying their origins. 

 Interestingly, scientists determined many adults who died in New York were African 

born.  This is significant because it suggests the enslaved survived the horrors of the middle 

passage, and further, that there was a direct slave trade between Africa and New York.  Children 

who died before the age of eight were likely born in New York because typically, children forced 

to endure the middle passage were seldom younger than nine.  Scientists also concluded infant 

mortality was high due to infection, nutritional deficiencies, and often, anemia.  Infant mortality 

is significant because it also represents low replacement numbers suggesting Europeans in New 

York adopted the practice of replenishment versus sustainment, and further points to high 

                                                             
 29 U.S. General Services Administration, New York African Burial Ground History Final Report, 184 
 30 Ibid., 184. 
 31 Ibid., 184. 
 32 Ibid., 184. 
 33 Ibid., 184. 
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mortality due to disease, malnutrition, or abuse.  Specifically, over fifty percent of the entire 

childhood population died.  Of these, forty percent were infants.34  Accounting for the high 

mortality rate among children was infectious disease, metabolic disease, and anemia.  The results 

of disease were significant and resulted in growth retardation and other developmental defects. 

 Malnutrition and disease were prevalent and are understood and studied through dental 

morphology.  Because dental changes occur decades before death, scientists were able to discern 

childhood malnutrition through teeth in adults.  Their results suggest, when being compared to 

other enslaved societies in America that “Little more than one-half as many adults in New York 

(fifty percent) show evidence of childhood malnutrition and disease when compared to these 

later African-American samples.   We suspect this difference is due to the fact that a large 

percentage of the eighteenth-century population had spent their childhoods in African societies, 

suggesting that African societies provided a higher physical quality of life than did American 

slavery.”35  This certainly implicates a physically stressed society and one in which the enslaved 

were malnourished.  It seems plausible to believe their nutritional quality of life was pitiful in 

both geographic locations, but while in New York, enslaved Africans were forced to endure the 

demands of brutal physical labor in a malnourished and nutrient deficient state. 

 Scientists at the Cobb Anthropology laboratory were also able to identify the occupations 

of the enslaved Africans.  The upper echelons of slave society would have served as skilled 

laborers; however, this is only representative of a fraction of the entire slave population.  Most of 

the enslaved Africans would have performed hard labor in occupations such as arduous labor as 

mariners, stevedores, porters, and domestic workers in addition to farming, clearing land, 

                                                             
 34 Blakey, “The New York African Burial Ground Project,” 56. 
 35 Ibid., 56. 
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construction, mining, ferrying, and just about every form of physical labor involved in the 

building and maintenance of the colony.36  Scientific study revealed evidence of the arduous 

labor and physical strain the enslaved were subjected to through biological data which indicates 

the physical labor and load bearing the enslaved were subjected to, often encroaching upon the 

envelope of human capacity.37  The enslaved were obviously subjected to heaving lifting which 

is evident in arthritic changes and often fractures.  

 The scientific results of the New York African Burial Ground provided an in depth and 

accurate understanding of the origins of the enslaved through scientific methods, symbolism and 

funerary practices.  Additionally, scientific study reveals how the enslaved Africans lived and 

died in difficult living and working conditions compounded by disease, malnutrition, and 

mortality.  The data that was compiled and disseminated provides the opportunity for many to 

develop an understanding of the enslaved Africans, the institution of slavery in the North, and 

the origins of slavery.  Specifically, archaeological and scientific results enable African 

Americans the ability and opportunity to rediscover their past. 

First African Baptist Church and the New York African Burial Ground 

 Community Engagement  

 Community engagement represents the means by which the community is encouraged to 

become involved in archaeological work related to their descendents, and serves as a means of 

public outreach and education.  However, this element of the archaeological process is dependent 

on the firm administering the work and their willingness to view the archaeological process as 

something more than science.  The idea of public outreach is a relatively new phenomenon in the 
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archaeological field.  No longer is emphasis placed specifically on scientific data, rather, there 

has been a shift to include the descendents of those to whom the project is related.  This 

phenomena creates an interdependent relationship between the archaeologist and the community, 

to which the “inclusion of cultural, social, political, and spiritual components of historical 

cemeteries benefits both archaeologist and the public at large.”38  Specifically, this has enabled 

the archaeologist to recognize the importance of non scientific values related to the rediscovery 

of human remains39 while the public benefits directly from scientific study and knowledge about 

the cultural groups being examined. 

 The cornerstone of public outreach is dependent upon the interests of society in African 

American culture and the recognition of archaeology as the means by which to study, further our 

knowledge, enable descendents to reconnect with their past, and commemorate and memorialize 

those being studied.  John Milner and Associates recognized the opportunity to engage the public 

which resulted in a beneficial process leading to mutually beneficial project between 

archaeologist and the public. 

 John Milner and Associates dedicated their archaeological efforts to answering questions 

regarding the “acculturation, mortality, and health factors”40 of the African Americans buried 

within the two cemeteries at the First African Baptist Church.  Emphasis was placed on 

community outreach ensuring their efforts would benefit the community.  Almost immediately, a 

wooden platform was erected around the Eighth Street location to facilitate community interest 

and participation.  The Afro-American Historical and Cultural Museum further influenced the 

                                                             
 38 Thomas A.J. Crist and Daniel G. Roberts.  “Engaging the Public Through Mortuary Archaeology: 
Philadelphia’s First African Baptist Church Cemeteries,” National Park Service Journal of Cultural Resource 
Management 19, no. 10 [1996]: 5. 
 39 Ibid., 5. 
 40 Cotter, Roberts and Parrington, The Buried Past, 284. 
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process of community engagement and education.  Assigned staff members were responsible for 

providing organized tours, conducted from the platform’s vantage point.41  To create additional 

interest in the archaeological projects, news outlets were utilized including advertisements for 

tours published in Philadelphia newspapers such as the African-American Tribune.42 In total, 

nearly three thousand participated in the tours.  Because community outreach and educational 

programs influenced cultural pride and encouraged community involvement,43 the efforts of John 

Milner and Associates to provide availability and accessibility at the site, as well as the efforts of 

the Afro-American Historical and Cultural Museum to provide tours served an important role.  

Their policy of inclusion welcomed and encouraged society to participate and effectively 

prevented gaps of exclusion. 

 Additionally, members of the First African Baptist Church were also included in the 

archaeological, scientific, and planning process by John Milner and Associates.  The 

archaeological team updated church members frequently regarding the research design of the 

excavation, and their advice and input was consistently requested.  Church members were also 

consulted to assimilate information on the church’s founding and history.  Most importantly, 

members of the First African Baptist Church had direct involvement in planning the reburial of 

human remains.44  Eden Cemetery in Delaware County, the current site used by the First African 

Baptist Church, was selected as the site of re-internment which took place in July 1987.    

 John Milner and Associates opened their laboratory to the public to view the scientific 

analysis on the remains from the Tenth Street site because there was no room between the East 

                                                             
 41 Crist and Roberts, “Engaging the Public Through Mortuary Archaeology,” 6. 
 42 Ibid., 6. 
 43 Ibid., 6. 
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and West bound lanes of Vine Street to allow them on the excavation site safely.  As a result, 

scientists hosted well over 50 school groups, and conducted many tours in the laboratory.  They 

welcomed all members of society regardless of social class, race, or education but did focus on 

inner-city school children.  Like the Eighth Street location, this was a multi-dimensional 

engagement effort with effective results.   Throughout the course of scientific study, John Milner 

and Associates hosted first graders to graduate students, and the Phil-A-Kids program, in 

addition to the general public.45  The church played an influential role in both sites and also of 

significance is the willingness of John Milner Associates to facilitate and encourage public 

participation. 

 The conclusion of the Tenth Street project was a culmination of the archaeological 

process and community engagement resulting in an ancestral homecoming ceremony.  This 

ceremony was conducted by cultural anthropologist from John Milner and Associates in June of 

1993 for members of the First African Baptist Church, as well as interested members of the 

community.46  This ceremony was significant because it “brought together the project’s scientific 

team and the current members of the church to honor the spirits of those interred in the cemetery, 

discuss the findings the findings of the analysis, and begin preparations for reburial of the human 

remains.”47  The remains of the Tenth Street locations were reburied in May 1995 adjacent to the 

remains of the Eighth Street location during a reburial ceremony planned by church leaders.  

Further, church leaders selected the Afro-American Cultural and Historical Museum in 

Philadelphia as the site for all of the artifacts recovered to be permanently curated.  
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 John Milner and Associates handling of the First African Baptist Church was not only 

intuitive but also proactive.  They recognized an opportunity to view their work outside of the 

normal scientific scope, and engage the public in a tremendously important and influential 

project.  In this regard, they brought attention to the contributions of many free blacks, and 

opened a window of opportunity for the community to explore the past of African Americans.  

Most importantly, this offered African Americans an opportunity to explore their past, rediscover 

and recognize their ancestry, and perhaps explore their origins.  It seems certain the experience 

enabled many to develop an appreciation for the lives and contributions of those who were 

forgotten. The process certainly resulted in proper recognition, commemoration, and 

memorialization. 

 Unlike the First African Baptist Church, the New York African Burial Ground was 

defined by controversy from the beginning.  Initially, the General Services Administration 

contracted Historic Conservation and Interpretation to conduct archaeological work, and the 

Metropolitan Forensic Team from Lehman College to conduct studies on human remains.  

However, these agencies were contracted without community input and further, their design 

plans neither accepted community input or reflected such.  Subsequently, the African descendent 

community protested through religious observations, protests, and vigils.  Reports skeletal 

remains at Lehman College were inappropriately stored and conserved generated additional 

concern.  As the agencies were condemned for their actions, the African descendents demanded 

scholars with a background, training, and education in African American history manage the 

recovery, study, and re-interment of their ancestors.  Unfortunately, the opportunity to properly 

recognize and commemorate enslaved Africans was initially defined by activism and protest.  

The efforts of the African descendent community were necessary to salvage the opportunity to 
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rediscover their past and pay proper tribute.  Their efforts were worthwhile and the project was 

placed in control of John Milner and Associates and the Cobb Anthropological Laboratory.  

Once John Milner and Associates and the Cobb Anthropological Laboratory secured the project, 

the community was able to have a much more meaningful and active role in the decisions 

surrounding the New York African Burial Ground. 

 As the remains were transferred from the Metropolitan Forensic Team at Lehman College 

to the Cobb Anthropology Laboratory “Pageantry and celebration accompanied the caravan of 

remains from New York to Washington, DC, with stops at historically significant African-

American churches in several cities along the way.  The transfer culminated in a ceremony 

entitled ‘The Ties that Bind’ at Howard University.”48 

 The community played a significant role in the design of the exterior memorial of the 

NYABG.  Their input was actively solicited by the National Park Service and the General 

Services Administration through meetings, listening sessions, and public forums which 

contributed heavily to the development and design of the New York African Burial Ground 

exterior memorial.  Further, a Public Education and Outreach and Interpretive Center exists 

which will serve as a permanent form of public engagement.  The interpretive center will educate 

the public on the historical, archaeological, and culture findings and significance of the project.  

On October 4, 2004 the human remains exhumed from the New York African Burial Ground 

were re-interred to their final resting place in the very spot they were first discovered in 1991.  

This too served as another method of community engagement as many participated in the 

ceremonies and precessions leading up to the event, in which 1,400 gathered.  The re-interment 

was the final step of a long process that resulted in significant results and progress.  Finally, the 
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New York African Burial Ground memorial received the highest award possible and was 

declared a National Historical Monument by President Bush through the Antiquities Act.  This 

signifies its permanence and continued dedication to the enslaved and the means by which they 

will be forever commemorated and memorialized.  

Contraband’s and Freedman’s Cemetery 

 Historical Overview, Archaeological Process, Findings, and Community Engagement  

 The Alexandria Contrabands and Freedmen’s Cemetery is a great example of 

commemoration achieved through preservation and memorial. Their process proves recognition, 

commemoration, education, and memorialization are not inextricably linked to exhuming 

remains.  The Contrabands and Freedmen’s Cemetery was established in 1864 after an influx of 

contrabands occurred in 1862; resulting in a population increase of “10,000 people in 16 

months.”49  High mortality rates created the need for a new cemetery and in January of 1864 the 

Contrabands and Freedmen’s Cemetery was established at S. Washington and Church Streets in 

Alexandria, Virginia.  This cemetery includes 1,800 burials, of which, five hundred have been 

located.  Like the First African Baptist Church and New York African Burial Ground, the 

Contrabands and Freedmen’s Cemetery faded from memory after 1869, when people were no 

longer buried in the Freedmen’s Cemetery. By 1939, the cemetery could no longer be found on 

local maps, thus escaping the historical record.  As a result, cemetery property was subsequently 
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redeveloped resulting in a gas station, buried gas tanks, an impending highway, a brick factory, 

and railroad activity.50   

Interestingly, a Washington Post article was responsible for the rediscovery of the 

cemetery, and brought Freedmen’s Cemetery back into public view in 1987 when a story of 

bones being washed into the Potomac River was published.  This article served as the catalyst 

from which the community interest, and historical importance, resulted in the decision to 

excavate the site in order to commemorate the Freedmen through a memorial. 

 In 1996, preliminary studies conducted by Parsons Engineering Science, Inc., used 

ground penetrating radar to confirm the possibility of burials on the site.  Following the studies, 

which provided confirmation of possible burials, the Friends of Freedmen’s Cemetery was 

established in 1997.  They purposefully advocated, and obtained public support for the 

preservation of the Freedmen’s Cemetery, and an appropriate memorial. As a result, a series of 

excavations were conducted to determine the presence of burials.  Between 1999 and 2000, URS 

Corporation performed excavations of the VDOT property and located seventy-eight burials 

through nine trenches and twenty-five excavation units.  In 2004, test excavations were 

performed by Alexandria Archaeology on the gas station and office building lots to determine if 

burials existed as well to determine fill depths, and the limits of the burial ground.51  As a result, 

forty-five burials were found through fourteen trenches but because the businesses were still in 

operation, their findings were not entirely representative of the total number of burials.  After the 

businesses were closed, Alexandria Archaeology returned and performed additional studies to 
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determine the location of burials.  Their efforts revealed four hundred additional burials.  

Archaeologists also discovered the burials were in north and south rows and in an east to west 

orientation, representing Christian tradition.52  A path, possibly for a carriage, was discovered 

which potentially represents an entrance located on South Washington Street.  Also of 

significance was the determination the cemetery had in fact been disrupted by developments, 

resulting in the destruction of burials and artifacts.  The focus of the archaeological efforts 

concentrated on locating the burials to ensure proper preservation to facilitate the construction of 

the memorial.  The gas station and office building that were once on the property were 

demolished.  

Archaeological excavations at Freedmen’s Cemetery were used primarily to obtain 

knowledge regarding the location of graves to prevent further desecration during the construction 

and planning of a memorial park.  The memorial park will “honor the memory of the Freedmen, 

the hardships they faced, and their contributions to the City.”53  Additionally, the park will serve 

as a means to reconnect African descendents.  A rededication ceremony occurred in 2007 

through an illumination ceremony featuring individually designed luminary bags for all eighteen 

hundred burials including the name, and age at death of the individual.  This event was extremely 

personal and enabled many to reconnect with their past while honoring the freedmen who had 

been forgotten for nearly one hundred and thirty-eight years.  This event marked the beginning of 

a three year process which will culminate in the Alexandria Freedmen’s Memorial Park whose 

design was determined through a design competition conducted during 2008. 
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The Freedmen’s Cemetery was an effort on part of the City of Alexandria to honor the 

Freedmen who were lost to history for nearly 138 years.  Their decision to excavate was solely 

for purposes of ensuring protection during the construction of a memorial park to ensure 

buildings and landscaping would not further desecrate the burial ground as past developments 

had.  Through their efforts, the lives of the former enslaved who had migrated north seeking 

protection behind Union lines were rediscovered, honored, and commemorated.  Additionally, 

the African descendents were enabled to rediscover a piece of their past and reconnect with their 

ancestry.  Likewise, this archaeological effort enabled many to further their education and 

understanding of the lives of free blacks in the nineteenth century who were formerly enslaved. 

Conclusions 

 Fist African Baptist Church, New York African Burial Ground, and the Contraband’s and 
Freedmen’s Cemetery 

 African American burial grounds represent an important time period of American history.  

These cemeteries are representative of people who were sold and born into a permanent 

condition of involuntary ownership and their lives were truly paradoxical.  In one aspect, they 

represented the most degrading form of existence through chattel slavery, yet they were 

depended upon to help construct and lay the foundations of America. The rediscovery of the First 

African Baptist Church cemeteries, the New York African Burial Ground, and the Freedmen’s 

Cemetery have yielded valuable results.  Each project adopted separate archaeological processes 

but they all provided recognition, commemoration, and proper memorials for the enslaved and 

free blacks.  Further, each site has enabled African descendents to reconnect with their ancestry 

and explore their cultural history through public outreach and community engagement.  The 

knowledge derived from all of the sites is phenomenal and continues to influence the historical 

and archaeological record. 
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Plan of Action for Richmond 

 Richmond Burial Ground for Negroes 

 Entities planning reclamation projects for the Richmond Burial Ground for Negroes 

could be well served by the archaeological management and processes used at the First African 

Baptist Church, the New York African Burial Ground, and the Freedmen’s Cemetery.  In fact, it 

seems essential to have an understanding of each project to achieve a cordial process and 

appropriate results.  Richmond would be wise to adopt many of the methods used in previous 

excavations of African American burial grounds.  It seems a hybrid of sorts would be most 

appropriate.  Leadership from those educated in African American diasporic studies and 

archaeology is vital because they possess the ability to effectively engage the public and draft 

management plans which reflect the needs and desires of the community in an appropriate 

manner.  Firms such as John Milner and Associates or individuals such as Michael Blakey are 

great examples of those who have successful and positive experience in this type of work.  Each 

of the above mentioned have managed large archaeological sites related to African American 

burial grounds and understand how to effectively manage the public, archaeology, and politics 

while producing effective, substantial, and meaningful results.   

 The Freedmen’s Cemetery seems to be the most similar and logical plan to follow.  This 

would entail identifying the boundaries of the Richmond Burial Ground for Negroes in order to 

prevent further desecration in the establishment of a memorial park (fig. 2, page 35).  A steering 

committee led by a group such as the Friends of the Richmond Burial Ground for Negroes 

(which would be inclusive of the whole community) would oversee the project and ensure its 

proper management.  This group would be responsible for organizing design competitions for the 

memorial park in addition to many other tasks raised by the archaeological firm and community.  
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The African American community would have the opportunity, and rightfully so, to plan 

commemoration and rededication ceremonies.  In accordance with the archaeological process, 

the enslaved would be rediscovered, recognized, commemorated, and memorialized.  This would 

provide African descendants the opportunity to rediscover their past, identify with their history, 

and reconnect with their ancestry.  A memorial park, maintained by the city, would permanently 

commemorate those who lived and died in slavery.  It would also serve as place of solitude, a 

peaceful setting in which many could pay tribute, and also serve as a source of education for all 

social, racial and age groups.  There was a saying in England that many of “the principal streets 

of Liverpool had been marked out by chains, and the walls of the houses cemented by blood, of 

the African Slaves…”54 Richmond too contains the blood of the slave and the time has come to 

pay tribute through recognition and commemoration. 

  There is plenty of interest in Richmond surrounding the Richmond Burial Ground for 

Negroes, the location of which seems to be contested frequently.  There needs to be appropriate 

leadership to gain the necessary support from the whole community to initiate this process.  

Society needs to see the importance of initiating such a task.  In lean economic times this project 

may have to be a long term strategy.  However, this is beneficial in many aspects because it 

enables the appropriate steering committees and leadership to be established.  Planning is 

fundamental to this project and is perhaps the best method to achieve the most substantial 

scientific and material results.  Richmond has within its grasps, a historical opportunity to locate 

the boundaries of the Richmond Burial Ground for Negroes and pay proper tribute to their 

contributions.  This is a project which needs to proceed but with clearly defined goals and 

informed leadership.  
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Figure 1. Sankofa of Burial 101 at the New York African Burial Ground compared to the coffin of Asa 

Bulkeley in Colchester, Connecticut.55 

 

 

                                                             
 55 Erik R. Seeman, “Teaching the History of Death in Colonial North America,” Oxford Journals, 
Organization of American History 28, no. 1 (2011): 31 – 34. 



35 
 

 

 

 

Figure 2.  Freedmen’s Cemetery Memorial Park 56 
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